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MAKING THE TRANSITION FROM DEVELOPING
ECONOMIES TO CULTIVATING CULTURES

D. Paul Schafer

The article raises an important issue of rethinking the global priority:
from the dominance of economic growth, as the basis for human progress,
to the recognition of culture as a key factor in sustainable and harmonious
development. The author analyzes the contribution of the greatest
economists to the formation of the economic paradigm, which, despite the
material successes achieved, proved incapable of solving the growing
global problems — environmental disasters, social inequality, and cultural
degradation. An alternative is proposed — a transition to a cultural model
of development, where culture is viewed as a «complex whole» and as a
system that unites knowledge, beliefs, art, morality, customs and other
aspects of social life. The author emphasizes that only culture is able to
provide a holistic understanding of the world, restore the lost balance
between man and nature, between technology and spirituality, between
economics and moral values. Particular attention is paid to the need to
develop cultural indicators that can more accurately reflect the real well-
being of society than traditional economic metrics. It calls for the active
participation of cultural, educational and governmental institutions in the
creation of a «cultural era» where humanism, sustainability, creativity,
diversity and spiritual development will be central.
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KEY TO LIFE AND LIVING IN THE TWENTY-FIRST CENTURY
Over the last two and a half centuries, developing economies has been
accorded the highest priority in the world. While countless benefits have been
derived from this, it has become clear over the last few decades that the costs of
developing economies are starting to outweigh the benefits and this could get
much worse in the future. Hence the need to make the transition from developing
economies to cultivating cultures as the most effective way to deal with this
problem in the future.
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|. DEVELOPING ECONOMIES

While the development of economies is the result of many factors and
contributions from countless people and organizations, there is no doubt that some
key factors and the ideas of a number of distinguished economists have led the
way in this regard. This is because they created the theoretical and practical
foundations as well as made seminal contributions to developing economies and
the economic age we are living in today. (1)

No economist was more important in this respect than Adam Smith. In his
famous book The Wealth of Nations, Smith set this remarkable process in motion
and gave it a powerful push in the right direction when his book was published in
1776. (2) This is because Smith was the first person in the world to claim that
phenomenal increases could be achieved in the production of goods and services
and creation of material and monetary wealth by «breaking wholes into parts» and
people and organizations «specializing on very specific production functions.» He
clinched the case for this by using the example of a pin factory and demonstrating
in numerical terms that many more pins could be produced every day if people
and factories specialized on specific production activities rather than generalized
on many or all production activities. While breaking wholes up into parts and
specialization — or the «division of labour» as Smith and most other economists
called it at that time — had been going on for millions of years due to people’s
insatiable curiosity and incredible creativity, Smith brought these two ideas
together and into prominence by turning them into two of the most powerful
factors and features in the world today.

These contributions help to explain why the Industrial Revolution took off
in leaps and bounds about the same time that Adam Smith’s famous book and
evocative theories were published and led to phenomenal increases in the
production of products, utilization of natural resources, creation of millions of
factories, and a colossal expansion in material and monetary wealth compared to
earlier times.

Another one of Smith’s major contributions was making a strong distinction
between what he called «productive» and «unproductive» labour. According to
Smith, productive labour is labour that results in the creation of tangible and
material products, such as those produced by people working in agriculture and
industry. Unproductive labour is labour that doesn’t produce tangible and material
products, such as the activities engaged in by artists, teachers, religious leaders,
civil servants, and the like.

Coupled with the unbelievable increases that were taking place in production
and consumption created by productive labourers, Smith made a compelling case
that people should pursue their own self-interests, accept the fact that there is an
«invisible hand» at work to ensure that everything turns out for the best in the end,
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and laissez faire and free trade are the most effective policies to pursue in domestic
and international affairs. This explains the colossal expansion that took place in
the supply and demand for products and resources in the western world and
eventually most other parts of the world as well.

Smith’s views on this subject were strengthened considerably when David
Ricardo, who was also an economist as well as an astute politician and clever
diplomat, appeared on the scene. Ricardo’s contribution to developing economies
resulted from formalizing economics as a distinct and independent discipline in
his book The Principles of Political Economy and Taxation published in 1817. (3)
Not only did Ricardo confirm Smith’s belief that economics should be given the
highest priority in countries and even above politics in his view, but also he
developed and promoted the law of comparative advantage which was based on
maximizing the benefits that can be realized from international trade for all
countries and creating even more material and monetary wealth.

Following on the heels of Adam Smith and David Ricardo was Karl Marx,
who was an economist too, in addition to being a philosopher, social theorist, and
powerful international activist. (4) Marx was best known at the time and even
today for his contempt of capitalism and capitalists, deep concern for labourers,
and especially his commitment to communism which ended up dividing the entire
world into capitalist and communist or socialist components for the better part of
the twentieth century. He also embraced Smith’s distinction between productive
and unproductive labour but carried it much further. He did so by focusing on what
he called «the modes or means of production» and introducing capitalists and
capitalism into the equation alongside labour and labourers at a time when the
Industrial Revolution was in full swing. Marx claimed that all societies can be
divided into two distinct parts: an economic base; and a non-economic
superstructure.

According to Marx, the economic base includes everything created by
productive labour and capital, whereas the non-economic superstructure includes
everything that results from unproductive labour. Writ large, this led Marx to
conclude that the past can be interpreted in economic terms through what he called
«the economic interpretation of history.» (5) He also believed that his base-
superstructure theory was true not only when he was living and working, but it is
always true and therefore true at all times and in all places. Since the only way the
non-economic superstructure could be created in Marx’sview was when the
economic base yields a «surplus» of production over consumption, this is what
made it possible to bring the non-economic superstructure into existence. In other
words, the economic base is by far the most important factor in societies, countries,
and the world, as well as the cause and basis of everything else. As a result, all
attention and the highest priority should be given to growing the economic base

215



1(111)-2025 JlyXOBHiCTh 0COGMCTOCTi: METO0JIOTifA, TEOPis i IPaKTHKA

(economies) as rapidly as possible because everything derives from this, depends
on it, and can be traced back to it in the end.

This distinction between the base and superstructure in general and
productive and unproductive labour in particular led around the same time to
making a strong distinction between what came to be known as «the basics in life»
and «the frills in life.» The basics were seen in terms of the economic base and
productive labour and therefore what life and living were really all about; the frills
were seen in terms of the non-economic superstructure and consequently what
people did in their spare time. While it wasn’t realized at that time, this turned out
to be one of the most powerful forces in the world because it put the emphasis on
the material side of life — which is why Marx’s economic interpretation of history
is also call «the materialistic interpretation of history» — and marginalized the non-
material side, such as the arts, humanities, heritage of history, culture, and related
activities.

Soon after Karl Marx was Alfred Marshall, whose book Principles of
Economics was published in 1890. (6) Whereas Smith, Ricardo, and Marx were
interested in what is called macroeconomics today — or the study of economics and
economies in comprehensive terms and how they function — Marshall was
interested in what is called microeconomics, or that part of economics which is
concerned with the laws of supply and demand, the determination of prices, value
theory, the behaviour of producers and consumers or buyers and sellers, the
operations of companies and corporations, profits and profit maximization, and
the functioning of different types of markets. According to Marshall, economics —
or political economy as he and most other economists called it at that time since
these two areas were closely linked together — is «the study of mankind
(humankind) in the ordinary business of life. As such, it examines that part of
individual and social behaviour and action that is most closely connected with the
production, distribution, and consumption of the material aspects of well-being.»
(7) As a result, Marshall’s theory of value states that the price and output of a
product are determined by the interaction of supply and demand in the marketplace,
which he often compared to the functioning of a pair of scissors since both blades
play a role in the cutting process.

For Marshall, the ideal economic system functions most effectively when
people are deriving maximum satisfaction from their purchases in the marketplace,
corporations are maximizing their profits and competing as vigorously as possible,
and the entire system is in a state of equilibrium. By focusing on matters like this,
Marshall brought economics and economies into the human realm, the everyday
lives of people, companies, and countries, and much closer to home. It reminds
me of the fact that economics was initially deemed to be «<household management»
by the Romans more than two thousand years ago.
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Finally, there is John Maynard Keynes. He was an English economist much
like Marshall and many others who also had a powerful effect on the development
of economies as it is seen, dealt with, and practiced in theoretical and practical
terms today. Keynes emerged on the international scene and rose to prominence
during the Stock Market crash in 1928 and the Great Depression from 1929 to
1939. This resulted from all the difficult economic, commercial, and financial
problems that were being experienced at that time, such as incredibly high rates of
unemployment, millions of people and companies going bankrupt, wild
fluctuations in commercial and financial activity, dreadful food shortages, and, in
short, an economic system that was in a severe state of disequilibrium and disarray.
Keynes set out to explain why this was happening, what was wrong with the
economic system, and what could be done about it. This led him into an intensive
study of what he called the «real economy» and the «money economy», and, as a
result, the intimate connection between saving, investment, interest rates,
monetary policy, national income and expenditure, and especially the role
governments should play in dealing with difficult problems like this and many
others. These problems were addressed in Keynes’ most important and timely
book The General Theory of Employment, Interest, and Money published in 1936.
(8) This book is concerned with how difficult problems like this can be dealt with
most effectively through an array of monetary, fiscal, and government policies.

While most economists and politicians were still strongly committed to the
beliefs of Smith, Ricardo, Marshall, and many others that solutions to most if not
all economic and financial problems should be left largely to «the marketplace»
and «the iron-clad laws of supply and demand» without too much interference,
Keynes made a powerful case that governments should get actively involved in
the economic and financial affairs of nations. This was best achieved by spending
public funds and using a combination of monetary, fiscal, and funding policies to
give economies a real boost when they needed it the most. For Keynes, the most
important factor is the level, structure, and character of what is called «aggregate
demand» today, or the total of consumer, corporate, and government expenditure,
saving, investment, interest rates, additions and withdrawals from the income
stream, liquidity preference (people holding on to their money rather than
spending it), and especially government expenditure which is still the case today.
For Keynes, governments should create budgetary surpluses in times of prosperity
in order to have the funds necessary to spend on economic recovery and revival
during recessions and depressions.

Looking back on these developments and many others over the last two
hundred and fifty years, this is primarily where matters stand today with respect
to developing economies and the crucial role they play in people’s and countries’
lives by creating goods, services, and material and monetary wealth, despite the
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fact that this is now a far more complicated and difficult matter than it was in the
past. In order to develop economies effectively, active involvement in this process
is imperative on the part of consumers, corporations, and governments, and
therefore all the billions of people and organizations that depend on economies,
keeping them growing, and satisfying their needs. While many benefits have been
derived from this since The Wealth of Nations was published in 1776, all the
numerous recessions, depressions, stock market crashes, business cycles, inflation,
government debts, and wars that have occurred since that time confirm the fact
that economies can easily get off track and cause difficult problems for people and
countries.

Here, in a nutshell, are the most powerful and fundamental ideas, factors,
and forces driving the world today. It includes awarding the highest priority to
economics and developing all the diverse economies in the world; breaking wholes
into parts in order to capitalize on their remarkable potential and productive
capabilities; specialization; treating people as consumers first and foremost;
placing a very high priority on corporations as the producers of goods, services,
and wealth; profit maximization; relying largely on markets and the marketplace
to regulate economic activity; depending on governments to deal with any
breakdowns in the economic system through a variety of monetary, fiscal, and
funding policies; and producing as much material and monetary wealth as possible.

I. ASSESSING THE WORLD SITUATION
AND PRESENT PREDICAMENT

Without doubt, development of all the economies in the world and the global
economic system is the greatest human achievement in history. Billions of people
and numerous countries have had their standards of living and quality of life
improved immensely as a result of developments in the economic domain ever
since Adam Smith laid the theoretical and practical foundations for this. It is a
phenomenal achievement that cannot be matched by any other human achievement,
be it explorations in outer space, landing astronauts on the moon, inventing the car,
airplane, telephone, television, or the cellphone, creating remarkable works in the
arts, sciences, education, and technology, inventing the James Webb telescope,
artificial intelligence (Al), and digital technologies, or constructing giant
skyscrapers, magnificent cathedrals, and exquisite mosques. It is a colossal
achievement that far outweighs anything else created by human beings.

This raises a very important and timely question. If the development of
economies and the global economic system is so phenomenal, why don’t we just
go on developing economies and this system and refining them in areas where they
are deficient?

This would be possible except for one quintessential problem. It is the lack
of consideration that was given to the environmental, human, and cultural
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«context» in which all economic developments have taken place over the last two
hundred and fifty years.

While adequate attention was paid to agriculture, industry, technology,
mechanical inventions, natural resources, people as consumers, companies as
producers, politics, and governmental economic policies during this time because
they were essential components of the development of economies and the global
economic system, economics developed largely as a «free-standing and
independent discipline» with virtually no attention given to its broader, deeper,
and more all-encompassing context. This is primarily because most economists,
politicians, and world leaders assumed or believed that the «marketplace» would
resolve any problems arising from the operations of economies or resulting from
it.

Regrettably, this has not been the case. Over the last four or five decades, it
has become steadily more apparent that we are paying a colossal and rapidly
escalating price for misreading this situation and assuming that the marketplace
will look after and solve most if not all problems that arise. Not only is the natural
environmental in all its diverse forms and manifestations creating an incredible
amount of devastation and destruction in the form of horrendous floods, hurricanes,
typhoons, storms, forest fires, the sinking of coastal areas, and the decimation of
millions of agricultural crops, but also it is obvious that the huge inequalities and
disparities that exist in income and wealth throughout the world will not be solved
by the marketplace and will likely get much worse in the future. Added to this is
the possibility of experiencing many more conflicts and wars between people and
countries as natural resources are depleted, arable land becomes coveted and
scarce, and the finite capacity of the earth and its diverse eco-systems is
approached.

As problems like these continue to pile up and multiply considerably and
others begin to manifest themselves more frequently throughout the world, it
becomes steadily more evident that these difficulties will not be solved by
developing economies and the present global economic system. This is because
they were created and designed to produce goods, services, and material and
monetary wealth and not created or designed to deal with problems as vast,
complicated, multidimensional, life-threatening, and dangerous as this.

Is there a way out of this present predicament and difficult dilemma? Indeed,
there is, but in order to realize it, it will be necessary to see and interpret the world
situation from a very different and all-encompassing perspective. As Albert
Einstein said many years ago, «we can’t solve problems by using the same kind of
thinking that created them.»

The answer to this dilemma and predicament lies in the realm of culture, not
economics. It involves seeing and dealing with life and living in the world in
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cultural and holistic rather than economic and partial terms, defining culture in
general and cultures in particular as «complex wholes» and the «total ways of life
of people and countries,» according culture and cultures a central rather than
marginal role in the lives of people and the world of the future, cultivating all the
diverse cultures in the world in breadth and depth and situating them effectively
in the natural, historical, global, and cosmic environment, and entering a cultural
age in the future and enabling it to flourish.

Interestingly, when anthropologists began travelling to many different parts
of the world in the latter part of the nineteenth century and first half of the
twentieth century to analyze societies and countries in depth and on the ground,
they discovered that people had words for all the specific activities they were
engaged in as they went about the process of meeting their individual and
collective needs and working out their complex association with the natural
environment and the world. However, what they didn’t have, and needed
desperately, was a word that described how all the multifarious and diverse
activities they were engaged in were woven together in different combinations and
arrangements to create wholes and overall ways of life made up of countless
interacting and interconnected parts. The word they chose to designate this all-
inclusive process and holistic phenomenon was culture, not economics. This is
because anthropology as a discipline was seen and defined in terms of all aspects
and dimensions of people’s lives, living, and ways of life and not just some
important aspects and dimensions of it seen and defined by economists.

This is why Edward Burnett Tylor, who is regarded by many scholars to be
one the first anthropologists in the world if not the first, defined culture formally
as a discipline and reality in 1871 as.... «that complex whole which includes
knowledge, belief, art, morals, law, customs, and any other capabilities and habits
acquired by man (people) as a member (members) of society». (9) Tylor defined
culture and cultures in these terms for a very specific reason, namely to describe
and explain what he and many other anthropologists discovered when they
examined people, societies, and countries in real terms, on the ground, and in a
great deal of detail. Regrettably, this definition was largely ignored at that time
and since that time because the world was immersed in, preoccupied with, and
largely dependent on the thoughts, ideas, and ideals of numerous economists and
all the multifarious benefits that could be derived from this.

The fact that culture’s all-inclusive capacity focuses on the whole and not
just a specific part of the whole should be applauded and capitalized on rather than
downplayed and ignored. As Ruth Benedict, the distinguished anthropologist and
cultural scholar pointed out many years ago in her book Patterns of Culture, «The
whole, as modern science is insisting in many fields, is not merely the sum of all
its parts, but the result of a unique arrangement and inter-relation of the parts that
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has brought about a new entity.» (10) This new entity and insightful statement was
reinforced later in her book when she said, «The whole determines its parts, not
only their relation but their very nature.» (11) In other words, if you change the
whole you change the parts.

If this perception and definition of culture as the complex whole or total way
of life of people and countries had been recognized, adopted, and utilized when it
was first defined in print by Tylor and confirmed by numerous other
anthropologists since that time, the world would likely be a much different place
today. The focus would be on the holistic perception and definition of culture and
by implication cultures far earlier. Moreover, attention would have been directed
to the fact revealed by countless anthropologists that people and countries that do
not take the natural environment and the impact they have on it fully and forcefully
into account run the risk of over-extending themselves, collapsing, and even
disappearing entirely from the world.

Let’s not ignore this sage advice and keen insight into the fundamental
relationship between people and the natural environment a second time by failing
to recognize that culture and cultures have a much more legitimate claim to being
seen and treated as the complex whole and total way of life of people and countries
than economics and economies which only see and treat this in partial terms as
Alfred Marshall and virtually all other economists define it. In fact, it is rapidly
becoming apparent in more and more regions and parts of the world that culture
and cultures, not economics and economies, are the real foundations of human
existence on earth and the essence of life and living in the world for all species
and not just the human species, as well as the fact that economics and economies
are really «part of culture and cultures» when they are seen and dealt with in
holistic terms rather than the other way around which is the case today. (12) When
the distinguished scholar and author, Goethe, said, «it is with the eye more than
any other human organ that | learned to see and comprehend the world,» he put
his finger on the crucial importance of this matter. For he opened our eyes to seeing
the world and everything in it from a holistic, cultural perspective rather than
partial, economic perspective, and therefore seeing “the big picture” and not just
a very important part or parts of it.

One of the most essential benefits of this holistic perspective of culture is the
ability to see, comprehend, and deal with the big picture of the world, something
that was and still is very much lacking in the world today. This ability not only
makes it possible to see and understand the world in all-encompassing terms —
which is of vital importance at present and going forward into the future — but also
makes us conscious of all the diverse relationships that exist — or do not exist —
between the component parts of the big picture. Visualized and dealt with this way,
culture and cultures provide the context, container, and perspective that is
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necessary to see and come to grips with the major imbalances and disharmonies
that exist in the world today, such as the relationship between people and the
natural environment, the material and non-material dimensions of development
and life, the arts and the sciences, human rights and human responsibilities,
different races and genders, technology and society, rich and poor people and rich
and poor countries, the self and the other, unity and diversity, and many others.

Many of these present imbalances and disharmonies are having devastating
effects and consequences at this troublesome time due to colossal swings in the
pendulums of power, such as the one between the arts and the sciences which has
resulted in deep and painful cuts in funding for myriad artistic, humanistic, and
heritage activities, programs, courses, organizations, artists, and teachers over the
last few decades while simultaneously facilitating huge increases in the funding of
scientific activities, projects, courses, organizations, scientists, and educators.
While addressing and overcoming severe imbalances and disharmonies like this
and many others will not be easy, clearly the most essential step that can be taken
at the present time is seeing relationships in holistic and harmonious rather partial,
polarized, and disharmonious terms. As a result, what partialism, specialization,
polarization, division, and separation are and have been to the past and the present,
holism, the holistic perspective, harmony, and unity must be to the future. This
does not mean that economic needs and activities must be downplayed or ignored.
On the contrary, they may even be more important and enriched more fully in the
future because they will be seen from a substantially broader, deeper, and more
fundamental perspective, situated more effectively in the right environmental,
human, and cultural context, and dealt with in a more enlightened and responsible
manner. (13)

There is another benefit from this that should also be taken into account and
utilized fully rather than pushed aside and ignored. It is the fact that when culture
and cultures are seen and defined as complex wholes and total ways of life, it is
possible to bring things together rather than split them apart — «to unite rather than
divide» — because this is what creating wholes and total ways of life from many
different parts is really all about, designed to accomplish, and urgently needed at
this time. This is especially important going forward into the future because we
have become remarkably skilled at breaking wholes up into many parts through
specialization, while, at the same time, have lost our capacity for connecting the
parts together to create wholes, thereby explaining the enormous amount of
polarization that exists in the world and the need to rectify it in the future.

In order to realize these benefits and capitalize on these opportunities, it is
necessary to create a «new narrative» by using a different terminology as well as
more appropriate wording and ideas to create and describe this narrative. Nowhere
is this more important than in shifting from words and ideas like «development»
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that is concerned primarily with developing economies, industries, economic
systems, and so forth that are parts of something much larger and more
fundamental, to words like «cultivation» that are concerned with activities such as
cultures as complex wholes and ways of life and therefore such words as
«cultivating,» «harmonizing,» and «balancing» that are essential if cultures in the
holistic sense are to evolve properly and function effectively in the years ahead.

This new narrative and wording is consistent with the thoughts of such
scholars as Marcus Cicero, the great Roman orator and statesman who defined
culture formally for the first time in history more than two thousand years ago as
«the philosophy or cultivation of the soul» because it is derived from the Latin
verb «colere» meaning «to cultivate,» as well as Voltaire, who was also a strong
advocate for culture and rhetorically asked himself this question several centuries
ago, «Do | plant, do I build, do I «cultivate?» This was necessary because a great
deal of cultivation, harmonization, and balance is needed in this remarkably
organic, fluid, dynamic, and all-encompassing process. This terminology is far
more consistent with activities like cultivating crops and gardens than developing
machines, industries, systems, or computers that are far more inorganic,
mechanical, and quantitative.

Just as there are many different types of machines, industries, systems,
computers, and so on in the domain of economics, so there are many different
types of gardens in the realm of culture in general and horticulture, silviculture,
and permaculture in particular.

Speaking generally, there are two basic types of gardens. The first type are
gardens that are composed of the same flowers, such as tulips and tulip gardens in
the Netherlands and roses and rose gardens in England. These gardens are very
beautiful when they are in full bloom and cultivated and harmonized effectively
by arranging the plants and flowers properly and removing all the weeds which is
also a very essential part of gardening. Gardens like this are very similar to
«unicultures» in the human realm because most people are much the same or
similar because they come from identical ethnic stocks and similar backgrounds.
The second type are gardens composed of many different flowers, which is much
more common. This type is very similar to «multicultures» in the human domain
because they are composed of many different kinds of people from very different
ethnic stocks and backgrounds. However, regardless of the type, gardens require a
great deal of cultivating, harmonizing, weeding, and pruning if they are to grow,
function, and be displayed properly. Added to this are many other types of gardens
that can also be extremely beautiful when they are cultivated and cared for
effectively, such as English country gardens and Japanese gardens. In this latter
case, every leaf, flower, rock, shrub, or pool of water is situated in just the right
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place in order to achieve the best effect and open the doors to experiences such as
tranquility, spirituality, stillness, and silence.

This makes gardens and their cultivation perfect symbols and ideal
metaphors for thinking about and cultivating cultures. (14) This is because the
focus is on the whole (cultures) and not just a part or parts of the whole (economics,
technology, science, and so forth) as well as harmonizing all the diverse parts to
achieve just the right effect.

[1l. SHIFTING TO CULTIVATING CULTURES

This horticultural example illustrates why it is so imperative at this crucial
juncture in history to make the transition from developing economies — important
as this is, has been in the past, and will be in the future — to cultivating cultures as
the most effective way to go in the years, decades, and possibly centuries ahead.
For just as many factors and the beliefs of numerous practitioners and economists
such as Adam Smith, David Ricardo, Karl Marx, Alfred Marshall, John Maynard
Keynes, and many others played a foundational and transformative role in the
development of economies and creating the economic age we are living in today,
so many factors and the beliefs of numerous practitioners and cultural scholars
such as Jacob Burckhardt, Franz Boas, Ruth Benedict, Margaret Mead, Alfred
Kroeber, Pitirim Sorokin, Claude Lévi-Strauss, Thomas Berry, Richard Hoggart,
Raymond Williams, Léopold Sédar Senghor, and many others should play a
seminal role in the cultivation of cultures and opening the doors to a cultural age
in the future. (15)

There is a reason for this. Developing economies is largely a highly
specialized, focused, partial, and one-stage activity based on creating goods,
services, and material and momentary wealth by breaking wholes up into parts,
specializing on very specific production functions, and relying on markets and the
marketplace to solve most if not all the problems that arise from this. In contrast,
cultivating cultures is a far broader, deeper, holistic, and two-stage activity
predicated on creating well-being in all its diverse forms and manifestations, but
also, and equally as important if not more important, achieving harmony, balance,
and synergy between all the different parts of cultures, much like cultivating
beautiful gardens. This is because cultures as wholes and overall ways of life are
much greater than the parts and the sum of their parts because new qualities and
capabilities are brought into existence when these wholes and ways of life are
created that are not in the parts taken separately or by themselves.

In order to achieve this much more vaulted, value-laden, all-embracing, and
harmonious state of affairs, economics and economies in the partial, specialized,
and one-dimensional sense will have to be seen and dealt with in the future as
essential components of culture and cultures in the holistic and two-dimensional
sense. It follows from this that the challenge of the future is not to downplay the
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importance of economics and developing economies in the overall scheme of
things, but rather to incorporate and position economics and economies properly
in the substantially broader, deeper, and more quintessential realm of culture and
cultivating cultures. As a result, what partialism, the partial perspective, and
wealth are to the world of the present, holism, the holistic perspective, and well-
being must be to the world of the future. Just as developing economies and living
in an economic age has its practical objectives and theoretical ideals, so does
cultivating cultures and entering a cultural age. Included among the practical
objective are: seeing and dealing with the big picture of the world rather than a
specific or essential part of it; enhancing and harmonizing community, town, city,
regional, national, and international cultures in holistic terms; treating humans as
people and citizens of countries rather than consumers of products and maximizers
of their satisfaction in the marketplace; companies earning reasonable rather than
excessive or maximum profits; policies based on the needs and interests of all
people, countries, and cultures and not just wealthy elites, powerful corporations,
and privileged economies; and people, corporations, and governments making
decisions and being responsible for them rather than relying on the marketplace
and markets to make most of the decisions for them. As far as ideals are concerned,
included here among others are: striving for inclusion, equality, order, stability,
and security; placing a high priority on creativity, diversity, unity, and excellence;
pursuing joy, happiness, justice, beauty, and truth; valuing freedom, democracy,
and peace; respecting the needs, rights, values, identity, lifestyles, and ways of life
of other people and countries; and manifesting compassion, empathy, and
forgiveness whenever and wherever possible. These practical objectives and
theoretical ideals should be constantly borne in mind and pushed to the forefront
when cultures are being cultivated.

In order to be successful in cultivating cultures in holistic terms, it will be
necessary to create a set of comprehensive cultural indicators that is consistent
with these practical requirements and theoretical ideals. These indicators will have
to provide more expansive, effective, and specific ways of evaluating the state of
cultures in the all-encompassing sense and improving people’s, countries,” and the
world’s well-being much more effectively than the present economic indicators,
which are confined largely to gross or net national product, per capita income, rate
of economic growth, and a few others more recently. These are still the principal
indicators that virtually all countries, governments, and people use today, despite
concerted attempts by the United Nations and many other international
organizations to add other important indicators such as education, health care, and
longevity, and, in the case of Bhutan, «gross national happiness.» This indicator is
seen by some to be a substantial improvement on the economic indicators.
However, it is not used by most people, countries, and governments at present
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because happiness is a difficult concept or feeling to pin down, experience, define,
and measure.

Shifting attention from economic wealth to cultural well-being is the key to
creating and utilizing this greatly expanded set of cultural indicators. In the
creation of these indicators, four matters stand out above all the rest. First, these
indicators must come from a much broader range of disciplines, sources, and
policy areas, as well as capable of being combined and prioritized. Second, the
best indicators in each area will have to be selected for inclusion in the final set of
indicators. Third, the final indicators will have to be refined over time in order to
improve their effectiveness, coverage, and applicability. And finally, the resultant
indicators will have to be consistent with the nature and relevance of the problems
and needs that exist in the world at this time and going forward into the future.

While it will take time to develop and refine this set of cultural indicators,
fortunately many of the most important ones already exist and only need to be
pulled together and refined rather than developed from scratch. Included among
these indicators are: environmental indicators such as the state and rate of climate
change and global warming, the quantity and quality of natural resources such as
fresh water and clean air, as well as the level and amount of toxicity, pollution, and
waste; economic indicators, such as the overall standard of living of people and
countries, income and employment rates, and future prospects and possibilities;
health indicators, such as longevity, the availability of health care services,
medical facilities, and hospitals, disease control and prevention sites, and recovery
rates from substance abuse and other debilitating diseases; social indicators, such
as participation rates and levels in community, regional, national, and international
affairs, the state and provision of safety and security measures as well as rates of
crime, violence, and hate; artistic, political, spiritual, and scientific indicators
such as the quantity and quality of artistic, governmental, and scientific offerings,
services, facilities, and organizations, the stability of these institutions and systems,
the diversity of religions and spiritual options, and the availability of scientific and
technological techniques and digital devices; educational indicators such as
student-to-teacher ratios, access to excellent elementary, secondary, and post-
secondary education for all genders, races, and income groups, student
achievement and drop-out rates as well as debt loads and deficits, and the
availability of qualitied teachers and life-long learning possibilities; and
recreational indicators, such as the availability of different types of sports, parks,
and conservation areas, walking and hiking trails, and other pursuits and facilities.
Development of this set of cultural indicators will require a great deal of
collaboration, consultation, and compromise, as well as monitoring and
enforcement because many of these indicators already exist but are not taken
seriously compared to the economic ones.
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In the creation, utilization, and enforcement of these indicators, much more
attention and a far higher priority will have to be given to the state of the natural
environment; the relationship between people and the natural world; the well-
being of other species and not just the human species, and the many different ways
cultures can and should be cultivated in the years and decades ahead. If this is
achieved, it will result in more inclusion and less exclusion; horizontal and
«ground up» and not only vertical and «top down» cultivation of cultures at all
geographical levels; favouring conservation, preservation, and distribution over
excessive consumption, production, and materialism; focusing on unity rather than
division, peace rather than war; caring and sharing rather than greed, self-
centredness, and aggression; beauty over brutality; and more funding for the arts,
humanities, and heritage activities in order to bring them into line and equilibrium
with the sciences, artificial intelligence (Al), and contemporary technology.

Concern for these matters brings us to the second step in this two-stage
cultivation process. It is coming to grips with the destructive disharmonies and
polarities that exist between many key activities and forces in the world and the
dire need to create harmonious relationships between them in the future. While
this second step does not exist in developing economies because problems like this
are expected to be self-correcting or dealt with by the marketplace if they get out
of hand, this is a crucial step in cultivating cultures because countervailing
measures and corrective mechanisms will have to be created and put in place
wherever and whenever these difficulties exist and manifest themselves in the
world. Many cultural scholars and historians have expressed the need for this, such
as Eleonora Barbieri Masini who said, «culture in the future is the crux of the
future,» Jean d’Ormesson who observed, «Culture used to look backward in order
to understand the world; now, all of a sudden, it is looking forward in order to
change it,» and Johan Huizinga who put his finger on this entire matter when he
said:

The realities of economic life, of power, of technology, of everything
conducive to man’s (humanity’s) material well-being must be balanced by strongly
developed spiritual, intellectual, moral, and aesthetic values. The balance exists
above all in the fact that each of the various cultural activities enjoys as vital a
function as is possible in the context of the whole. If such harmony of cultural
functions is present, it will reveal itself as order, strong structure, style, and
rhythmic life of the society in question. (16)

Addressing this specific challenge and achieving it in practical terms will not
be possible without harmonizing the severe disharmonies that exist between the
arts, humanities, and heritage of history and the physical, natural, social, and
human sciences because they underlie and influence so many other activities in
life and the world. This disharmony exists because the sciences are deemed to be
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part of the economic base and therefore the basics in life, whereas the arts,
humanities, and heritage of history are deemed to be part of the non-economic
superstructure and consequently the frills in life.

This severe disharmony needs to be rectified without delay by increasing the
priority and funding for the arts, humanities, and heritage of history considerably
so they are in harmony and balance with the sciences. (17) This is imperative
because the world has become a very inhumane and impersonal place in recent
years due to these and other imbalances and disharmonies that are often devoid of
feelings, emotions, compassion, forgiveness, kindness, and ethical conduct. How
could it be otherwise when artistic, humanistic, and heritage activities have been
cut so drastically in countless educational institutions, societies, and countries in
the world? Only a profound change in this area and harmonization of these diverse
activities will correct this highly polarized situation. As Toni Morrison, American
author and Nobel Prize winner for Literature in 1993, put it:

This is precisely the time when artists go to work... There is no time for
despair; no place for self-pity; no need for science; no room for fear. We speak, we
write, we do language. This is how civilizations heal. (18)

This is desperately needed at present because the arts, humanities, and
heritage of history are not only valuable in their own right as ends in themselves
that are capable of bringing a great deal of happiness, joy, beauty, and reflection
into people’s and countries’ lives as well as the world at large, but also means to
other ends that contribute significantly to major improvements in people’s overall
health and well-being, make valuable contributions to economic growth and
developing economies, facilitate countless social interactions, exchanges, and
connections between people, groups, and organizations, celebrate essential civic
events and political occasions such as the creation of countries’ constitutions,
national holidays, flags, and anthems, reduce the huge ecological footprints we are
making on the natural environment, and many others. And this isn’t all. They also
provide the signs, symbols, myths, legends, metaphors, rituals, and so forth that
are necessary to comprehend culture in holistic terms, cultivate cultures in the all-
encompassing sense, and open the doors to a cultural age.

We need to take advantage of these multifarious benefits and profuse
opportunities if we are to be successful in producing and experiencing more peace,
order, stability, sustainability, and harmony in the world, less consumption,
pollution, environmental devastation, and waste, wars over land, resources, and
control over strategic territories in particular locations in the world, conflict
between different genders, classes, tribes, races, peoples, countries, and many
others. While the sciences, Al, and other technologies have a very important role
to play in this, so do the arts, humanities, and heritage of history. In fact, they have
amore seminal and fundamental role to play at this specific time by bringing more
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humanity, humility, generosity, and kindness into the world and making the world
a more humane place for all people and all countries.

These are not the only reasons why the major disharmony that exists between
the arts, humanities, heritage of history, and the sciences needs to be corrected and
terminated. It is also required to make a substantial contribution to reducing the
huge impact we are having on nature and other species. This is because many
artistic, humanistic, and heritage activities are much more «labour intensive» than
«material intensive», as well as create «fulfilling experiences» rather than
«physical products». Think about it for a moment. Much less damage is done to
the natural environment and utilizing scarce resources when people are sitting in
a concert hall or a comfortable chair in their living room listening to music,
watching a theatrical or dance performance at the local arts facility, or painting
pictures rather than buying another car to put in the driveway to impress their
neighbours.

Conservation and sustainability achievements like this won’t happen without
addressing the many other major imbalances, disharmonies, divisions, and
polarizations that exist in the world today mentioned earlier. Nor will they happen
without dealing with problems like these and others before or when they occur
rather than after they happen and it is too late to do anything about them and they
multiply and escalate out of control. Developments like these, and others, are also
needed to put humanity and the world in the strongest possible position to confront
and come to grips with the world’s most dangerous and debilitating problems
going forward into the future. As Huizinga put it in terms of the disharmony that
exists between people and the natural world:

A culture which no longer can integrate the diverse pursuits of men (people)
into a whole, which cannot restrain men (people) through a guiding set of norms,
has lost its center and has lost its style. It is threatened by the exuberant overgrowth
of its separate components. It then needs a pruning knife, a human decision to
focus once again on the essentials of culture and cut back the luxuriant but
dispensable. (19)

Interestingly, rectification of the severe disharmony that exists between
human beings and the natural environment doesn’t have to end with reducing the
demands we are making on it, imperative as this is. We can do far more and much
better than this, such as enhancing the state of the natural world beyond what it is
today by seeing it from a cultural rather than economic perspective. Here is what
Huizinga — who was deeply concerned about the state of the natural world all his
life and a century earlier — had to say about enhancing the natural world and our
roles and responsibilities in this:

A community is in a state of culture when the domination of nature in the
material, moral, and spiritual realms permits a state of existence which is higher
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and better than the given natural conditions; and when this state of existence is
furthermore characterized by a harmonious balance of material and spiritual values
and is guided by an ideal ... towards which the different activities of the
community are directed. (20)

We have all seen and experienced many examples of this, especially ones
connected to the arts to sustain the present preoccupation for a moment longer.
Think, for example, of all the many artistic activities that take place outdoors in
natural settings such as in deep forests or on lakes. I am thinking here of the
Donauinselfest that is held in the middle of the Danube River in Austria, the
Glastonbury festival in Pilton, England, the Osaka cherry blossom festival in Japan,
the Orvieto festival in Italy, the Tanglewood music and light festivals held at
Tanglewood and in Tanglewood Park in the Berkshire area of the United States,
the Shakespearean Festival in Stratford, Canada, the remarkable castle
strategically perched on the top of a steep hill overlooking Lake Bled in Slovenia
as well as the historical Church — Our Lady of the Lake — situated on an island in
the middle of this lake, dance performances beside gushing rivers and bubbling
brooks, music in parks and conservation areas, and the list goes on and on. Not
only do these festivities, productions, and events provide aesthetic experiences and
«highs» that enhance and enrich natural settings and local surroundings that are
extremely beautiful to begin with, but also they create spiritual, reverential, and
ethereal states of being that are more than the natural features themselves. What a
great objective this would be for humanity in the future; not only in terms of
helping to overcome climate change, global warming, and the environmental crisis,
but also enhancing and enriching the beauty of nature and the natural world beyond
what it is today.

It is clear from this that many states of existence can be created and
cultivated in the world of the future that are «higher and better than the given
natural conditions». In fact, the potential exists here to experience a real «paradise
on earth» through all the actual and potential activities and devices that are now
available to people and countries and can be used to expand and consolidate their
knowledge and understanding of all the fascinating and diverse cultures in the
world and cultivating them more effectively in the future. This is a very exciting
process and worthwhile opportunity because it is capable of bringing an immense
amount of fulfillment, satisfaction, and inspiration into our lives.

This is what makes learning as much as possible about culture and the
diverse cultures in the world as complex wholes and total ways of life a categorical
imperative in the future. This is because all the signs, symbols, technologies, Al
and digital devices, creative works, and materials that are needed to achieve this
holistic capability already exist and manifest themselves in some of culture’s most
essential, exciting, and compelling activities. This includes beautiful music,
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exquisite paintings, precious craft objects, superb plays, enticing architectural
creations, captivating historic monuments and sites, enchanting stories, savory
cuisines, admirable humanistic deeds, and many others. These are the gateways
that are needed to open the doors to this paradise on earth if we invest the time and
make the effort to have in-depth encounters and experiences with them.

One cultural scholar who has delved deeply into experiencing this paradise
of earth by exploring, studying, learning from, and cultivating the different
cultures of the world is Brian Holihan. Over the course of his life, he has travelled
to many different parts and places in the world to experience countless cultures
first-hand, on the ground, and in depth. He has also studied cultures’ remarkable
characteristics, patterns, symbols, themes, and achievements in considerable detail
though his intensive research and writings. Learning about cultivating cultures in
the holistic sense and expanding our knowledge, understanding, consciousness,
and appreciation of them is what makes this paradise possible. Brian has made the
case for this in his book Thinking in a New Light: How to Boost Your Creativity
and Live More Fully by Exploring World Cultures. In Chapter 13 of this book,
Brian sets out a very effective way to broaden, deepen, and connect with this
paradise by «looking at, with, and beyond cultures», or what he calls «the AWB
circle». (21) An additional advantage of this book is that he illustrates and applies
this technique to many cultures in Southeast Asia that are rapidly gaining
prominence and generating a great deal of interest, appreciation, and appeal in the
world.

IV.THE NECESSITY OF CULTIVATNG CULTURES
IN PRACTICAL TERMS

We are not as far from realizing the transition from developing economies to
cultivating cultures in factual terms as we might think. While many new values,
lifestyles, and ways of life will have to be created to come to grips with the
dangerous problems that exist in the world today, as we have seen, many of the
practical objectives, theoretical ideals, most essential cultural activities, and
creative capabilities that are needed for this already exist and are waiting to be
adopted, utilized, and applied. What is most imperative now, however, is to shift
our perceptions and perspectives from a very essential part of the whole
(economies) to wholes (cultures); address disharmonized cultural relationships;
accord a high priority to cultivating cultures as the most essential requirement
going forward into the future; and stand up and be counted on matters like this and
others when this is required. In order to do this, leadership and proactive initiatives
will have to come from four main groups or stakeholders: the arts and cultural
communities in the world, corporations and organizations, governments and
politicians, and the public at large.
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As we have seen, developing economies has been driven primarily by
economists, corporations, financial institutions, wealthy elites, skilled labourers,
aggressive capitalists, countless inventions, and clever politicians and diplomats.
They have been able to take advantage of such potent factors as specialization,
huge concentrations of capital, numerous natural resources, myriad mechanical
inventions, millions of companies and factories, and creating countess products.
The arts, humanities, heritage of history, culture, and many other activities like
this have been grossly undervalued and marginalized in this powerful process
because they are seen as frills, leisure-time activities, and their economic
contributions are deemed to be «quite small». This caused Oscar Wilde to quip
sarcastically a long time ago that, «it is possible to know the price of everything
and value of nothing».

Unfortunately, he was right. | say «unfortunately» because undervaluing and
marginalizing the arts, humanities, heritage of history, culture, and related
activities has been a disastrous mistake in the economic age and still is today.
When we look at these areas and activities from a holistic, chronological, and
cultural perspective rather than partial, contemporary, and economic perspective,
think of how valuable museums, art galleries, churches, mosques, temples,
libraries, arts and cultural centres, symphony orchestras, theatre and dance
companies, and all the precious works provided by them have been to the revival
of Europe and European countries from the end of the Second World War to the
present day.

Trillions of dollars have been spent on these activities since the end of this
disastrous war in 1945 and are still producing colossal monetary and financial
benefits today as a result of all the funds that have been spent on them by
Europeans as well as countless tourists who are pouring billions more into all
European countries to enjoy their precious cultural treasures and priceless assets
in this area. This is because these treasures and assets have deep cultural
significance and resonate strongly not only with the millions of people who live
in Europe today, but also the millions of others who travel to this part of the world
because they say so much about these countries, the lives of the people who live
there, and what their cultures are really all about. And what is true for Europe and
European countries is also true for all other regions and countries in the world
today.

Let’s take a more specific step in this direction to confirm this. Think, for
instance, of what Johann Strauss II’s Vienna Waltz and The Beautiful Blue Danube
mean to Austria and Austrian culture, Smetana’s Ma Vlast (My Country) and
Vitava (The Moldau) mean to Czechia and Czech culture, Jean Sibelius’s
Finlandia means to Finland and Finnish culture, Edward Elgar’s Pomp and
Circumstance No. 1 (Land of Hope and Glory) and Handel’s Zadoc the Priest
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mean to England and English culture, Miguel de Cervantes’ Don Quixote to Spain
and Spanish culture, Claude Monet’s Lily Pond and Notre Dame Cathedral to
France and French culture, and, going further afield in geographical terms, what
Harper Lee’s To Kill a Mockingbird means to Americans and American culture,
the Whirling Dervishes to Turks and Turkish culture, Machu Pichu to Peruvians
and Peruvian culture, Confucius’ Analects to Chinese and Chinese culture, and
countless others.

And this is not all. When countries are at peace, it is easy for people and
countries to take their music, stories, dances, architectural masterpieces, historical
monuments and sites, flags, anthems, humanistic deeds, and so forth for granted.
However, when they are under siege, at war, and invaders are bombing their
precious cultural assets to bits, there is usually a sudden realization of how
priceless and incredibly important these assets really are, and quite possibly, the
most essential of all for citizens, countries, and cultures. This is because they have
a great deal to do with feelings of national identity, belonging, and pride, what is
in their hearts, minds, souls, spirits, and deeds, their overall health and well-being,
educating young people and future generations in their most cherished values,
lifestyles, ideals, and ways of life, what they say about their cultures, the
contributions made by past generations and current citizens to their countries, and
how essential it is to preserve, protect, and keep them safe and intact.

This is why making a quantum leap in funding for these precious artistic and
humanistic assets, cultural treasures, and many others for all countries is so
essential. Not only is this necessary to capitalize on their remarkable value and
importance in the overall scheme of things, but also to create more humanity,
compassion, kindness, and spirituality in all countries and the world as a whole in
the years ahead.

This is what makes people working in the arts, humanities, heritage, and such
other cultural fields as anthropology, sociology, cultural studies, psychology,
ecology, biology, botany, and zoology, as well as all their myriad organizations
and departments, so valuable and timely. These are the people, disciplines,
organizations, departments, and fields that are most familiar with and
knowledgeable about culture and cultures as wholes and ways of life, how they
function, and what they are designed to accomplish.

There are many ways individuals and institutions working in these areas and
fields can fulfill their roles and responsibilities most effectively going forward into
the future. They can, for instance, create the artistic and humanistic works as well
as the academic courses, programs, and resources that are needed to broaden,
deepen, and intensify people’s personal and collective knowledge, understanding,
and consciousness of the intricacies, complexities, and essence of culture and
cultures. They can also enhance awareness of the similarities and differences
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between all the diverse cultures and civilizations in the world, as well as the
cultures of other species. And there is more. They can also create holistic portraits,
maps, and culturescapes of their own cultures and how they can be cultivated most
effectively in the future, as well as promote appreciation and use of the natural and
cultural heritages of their own people and countries as well as the entire natural
and cultural heritage of humankind. Furthermore, they can facilitate the
enhancement and use of all the different communications vehicles and media
capabilities that are available to celebrate the best in human nature, conduct, and
character, contribute to reducing conflict, racism, and terrorism in the world, and
create deeper and more interpersonal, interorganizational, and intergenerational
bonds and relationships among people. While many resources already exist in
most of these areas, what is needed now — and needed more than ever — is to take
a much more systematic, integrated, and comprehensive approach to producing,
utilizing, and sharing these materials and activities, as well as extending them well
beyond certain groups and making them accessible to all.

This group can also activate and foster many more interactions,
interconnections, exchanges, and agreements between the diverse peoples,
countries, civilizations, and cultures of the world. This is especially important with
respect to countries, civilizations, and cultures that are experiencing major
conflicts, open hostilities, festering animosities, or engaged in conflicts and wars.
Initiatives and activities such as these are desperately needed at this time to pave
the way for grossly improved intercultural, multicultural, and international
relations, as well as to promote greater cultural sensitivity and acceptance of the
diverse peoples, countries, cultures, and species in the world. They can also spread
the word that it is time to enter a cultural age, explain why this is so important,
and suggest what this age can and could be like using their own activities and
experiences in the arts and cultural fields as guides, illustrations, symbols, and
archetypes. This is required to move culture and cultures in general - and cultural
cultivation and policy in particular — out of the margins and into the mainstream
of modern life in all parts of the world.

This is why people and organizations working in these different fields have
the most essential role to play and responsibilities to assume in making the
transition from developing economies to cultivating cultures a success. While this
group is spread across many areas and disciplines today, what is urgently needed
at this time is to coalesce this group into a coherent, cogent, and potent community.
If this group doesn’t provide the proactive leadership and transition skills that are
necessary for this, cultivating cultures in the holistic sense will not happen and
entering a cultural age will not become a reality.

A similar challenge faced people and organizations working in the
environmental field half a century ago. They were also spread across many
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disciplines, activities, and areas that had to be brought together and coalesced into
the aggressive and relentless environmental community and powerful movement
they are today. They did this through the commitment of many dedicated
environmentalists and ecological leaders, scholars, policy makers, and activists, as
well as numerous institutions that represent these people and this field throughout
the world at present. This is what is most needed in the cultural field today. A
strong and vocal cultural community needs to be created that is capable of making
culture and cultures the centrepiece of the world system and principal
preoccupation of municipal, regional, national, and international affairs in the
years ahead.

While people and organizations in the arts, humanities, heritage of history,
and cultural fields have the most proactive and immediate role to play in bringing
the cultivation of cultures to fruition and enabling them to flourish, many other
people and organizations are not far behind. The driving force here is coming from
corporations that are beginning to see themselves as cultural wholes in
organizational and holistic terms, as proposed by such people as John Kotter and
his theory of organizational leadership, Elliott Jacques and his concept of
«corporate cultures», Edward Schein and his book Organizational Culture and
Leadership, (22) and especially Jerry Wagner, founder of Culture Quest and more
recently Cultures in Action that advocates for the continuous improvement of tools,
methods, and concepts such as company and team core values that enable the
creation of positive and thriving workplace cultures. While this organizational
movement is still confined largely to corporations at present, this could prove to
be a very beneficial and timely development in the future by extending it to many
other types of organizations in the private sector and the public sector that are
starting to accept and engage in this rapidly growing trend throughout the world
as well.

In essence, this movement is focused on seeing organizations in cultural and
holistic rather than corporate, organizational, and partial terms in response to such
commonly heard phrases as «change the culture» and «systemic cultural change».
In practical terms, this means examining corporations and other organizations with
respect to their original foundations and roots, underlying axioms and assumptions,
and basic worldviews and value systems, as well as the way they treat their
employees, customers, and the public at large, plan their future developments, and
fit into the world in broader and deeper environmental, motivational, visionary,
social, and human terms. In the case of corporations, hopefully this will result in
giving up their commitment to maximizing their profits — which is proving to be
very inhumane and unjust because it is compounding the colossal disparities and
inequalities that exist in income and wealth throughout the world — and settling for
reasonable or realistic profits, becoming much more committed to reducing their
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environmental impact (some are already doing this), as well as more engaged in
the health and well-being of their communities, generous in their financial
donations, active in their social engagements and humanistic endeavours, and
committed to cultivating cultures and entering a cultural age in the future.

And this brings us to governments and politicians as quite possibly the most
important group of all in cultivating cultures as their most important priority. In
order to achieve this, it will be necessary to understand why developing economies
is no longer working and why it is so essential to set their sights on cultivating
cultures in the broader, deeper, and more quintessential environmental, humanistic,
and cultural sense. As indicated earlier, this means incorporating economies in this
far more all-encompassing context in order to strength the commitment that is
made to reducing climate change, global warming, and the pressure on nature and
nature’s resources, sharing income and wealth far more equally and fairly through
progressive taxations measures, realizing greater inclusion and less exclusion,
rectifying the severe disharmony that exists between the arts and the sciences, and
many others.

There is a compelling reason for this. It is because politics and governments
and culture and cultures share one very powerful idea and ideal in common that is
of utmost and crucial importance to the world of the future. It is commitment to
seeing and doing things in holistic rather than partial terms, and therefore taking
the needs of all people, companies, and organizations and not just wealthy elites
and powerful corporations into account in their future decision-making processes
and policy practices. If this is not done by governments and politicians, it will not
be done at all because most people and organizations are engaged in looking after
their own needs and interests and not those that have to do with other people,
societies, countries, and cultures in holistic terms.

Unfortunately, no country or government in the world can claim that their
national culture in this all-encompassing sense constitutes their central foundation
and principal preoccupation in theoretical and practical terms. However, there are
several countries and their politicians and governments that are moving steadily
and progressively in this direction. The most obvious one is Indonesia. In 2017,
the Indonesian government passed National Law No. 5 on Cultural Advancement
that includes several key articles that place culture at the forefront of their
country’s present and future development. This law states:

[The] Principles for the Advancement for National Culture of Indonesia are
tolerance, diversity, cross-regional participation, benefits, sustainability, freedom
of expression, cohesiveness, equality, and mutual cooperation. As for the purpose,
it is to develop the noble values of the nation’s culture, enrich cultural diversity,
strengthen national identity, strengthen the unity and integrity of the nation,
educate life for the nation, improve the image of the nation, realize civil society,
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improve the welfare of free people, preserve the nation’s cultural heritage, and
influence the direction of development so that Culture becomes the national
development direction.

While little is known about this law and legislation in other parts of the world
at present, this development is not surprising in view of the fact that Indonesia has
had some of the world’s most important cultural scholars and journalists over the
last fifty years. Most notable in this regard are: Sutan Takdir Alisjahbana, author
of such books as Socio-Cultural Creativity in the Converging and Restructuring
Process of the New Emerging World and Values as Integrating Forces in
Personality, Society and Culture; Soedjatmoko, former rector of the United
Nations University in Japan and a well-known international diplomat, cultural
scholar, and historian with several publications to his credit including Economic
Development as a Cultural Problem, An Introduction to Indonesian
Historiography, and, co-edited with Kenneth W. Thompson, Culture,
Development, and Democracy: The Role of the Intellectual — A Tribute; Mochtar
Lubis, a courageous journalist, media founder, and prolific novelist who was jailed
a number of times for his opposition to various political parties and regimes in
Indonesia and is the author of Twilight in Jakarta and many other novels; and,
most recently, Mira Sartika, cultural geneticist, founder, and director of the Chakra
Cultural Foundation and its Center for Cultural Studies, and author of The Map of
Civilization: A Geocultural Synthesis, Cultural Genetics, and Culture in
Sustainable Development: Harmony through Differences. (23) Also not surprising
in this respect is the fact that one of Indonesia’s most cultivated, cherished, and
distinctive cultural regions - there are many - is Bali, which is well known
internationally for the high level of its creativity and numerous artistic and cultural
accomplishments, as well as one of the most coveted tourist destinations in the
world.

Indonesia is not the only country that is steadily and progressively moving
toward the centrality of culture in holistic terms in general and its own national
culture in particular. Others on the list would undoubtedly include Spain, Italy,
France, and Japan. They deserve a great deal of attention and recognition for their
incredible cultural achievements over many centuries and especially over the last
century, as well as producing their fair share of cultural assets and scholars along
the way.

People at large are the final and largest group of all. Their role and
responsibility is to get deeply immersed in the process of cultivating their own
cultures at the local, community, town, city, regional, or national level,
experiencing the paradise on earth that comes from this and learning about other
cultures, and creating the values, lifestyles, and ways of life that are needed to
achieve this. In time, developments like this, and many others, will put all people,
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countries, and the world at large in the strongest possible position to confront and
come to grips with the globe’s most life-threatening problems. Eventually, it
should lead as well to realizing the priceless value of wholeness, oneness,
togetherness, and unity in the world, as Robert Atkinson points out in his book A
New Story of Wholeness: An Experiential Guide for Connecting the Human
Family:

Unitive narratives are needed now more than ever to lead us through a
process of shifting the focus from individual wellbeing to collective wellbeing. In
our time, the part no longer takes precedent over the whole. Both are completely
interdependent. Exclusive emphasis upon any one part endangers the whole. (24)
This is becoming clear and much more realistic today through the great cultural
awakening that is taking place in the world. This awakening is manifesting itself
in the remarkable insurgence that is occurring among myriad Black, Indigenous,
colonized, and oppressed people, and many others who are connecting or
reconnecting with their original cultures, worldviews, languages, customs, and
ways of life. This is also the case for countless organizations as indicated earlier
that are recreating their administrative and managerial structures in order to make
them more inclusive, relevant, resilient, and humane, as well as many cultural
scholars, historians, and practitioners who are doing much more research and
writing about culture and all the diverse cultures in the world and countless artists
who are developing many new, exciting, and innovative forms of cultural
expression, experience, and consciousness. (25) This is as it should be. For as John
Cowper Powys observed many years ago, «The whole purpose and end of culture
is a thrilling happiness of a particular sort — of the sort, in fact, that is caused by a
response to life made by a harmony of the intellect, the imagination, and the
senses.» (26)

Without doubt, culture in general and cultivating cultures in particular
possess the potential that is necessary for all people and countries to live full,
fulfilling, and constructive lives, create a great deal more kindness, happiness,
well-being, humanity, and equality in the world, and make the world a better, safer,
and more stable, comfortable, and peaceful place for all people, countries, species,
and the world. Let’s get on with this.
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HMEPEXI/J BII EKOHOMIK, 1O PO3BUBAIOTBHCH,
J0 PO3BUTKY KYJIbTYP

. ITon Madgep

Y cmammi nopywyemocsa eadicnusee nUMAuHA NEPEOCMUCTEHHA  2N00ANBHO2O
npiopumenty: 8i0 OOMIHY68AHHA EKOHOMIUHO20 3POCIAHHS, K OCHOBU TH0OCLKO20 NPOZPECY,
00 BUSHAHHA KYIbMYPU KIIOUOBUM (DAKMOPOM CMAN020 MA 2APMOHIUHO20 PO3GUMIKY.
Ananizyemocsi  @HECOK  HAUGUOAMHIWUX EKOHOMICMIE V  (DOpMY8anHs eKOHOMIYHOT
napaouemu, Ka, He38aNCarodu Ha OOCASHYMI MamepianbHi YCRIiXu, 6UABUNACA HE30AMHOI0
supiwumu 3pocmaioui  2106anbHi npobiemu — eKoNO2iuHi Kamacmpogu, coyiaibHy
HepigHicMb ma KyIbMypHy 0e2paoayito. 3anponoHoeamno arvmepHamugy — nepexio 0o
KYIbmypHOi MOOeni po3eumky, 0e Kyibmypa po3isi0acmvCs AK «CKlaoHe yiney ma 5K
cucmema, wo 00 '€OHy€e 3HAHHSA, 8IPYBAHHS, MUCIEYMBO, MOPALb, 36U4ai Ma iHwi acnekmu
cycninbrnozo acumms. Hazonowyemucs, wo auwe Kyismypa 30amua 3abe3neuumu yinicne
PDO3VMIHHSL C8IMY, GIOHOGUMU GMPAYEHULl OANAHC MIJC IOOUHOI0 MA NPUpOOoIO, MIdiC
EXHON02IAMU ™A OYXOBHICIIO, MIJNC eKOHOMIKOW Ma MOPATbHUMU YIHHOCHAMU.
Ocobnusa ysaea npudinnemvcs HeoOXiOHOCMI PO3POOKU KYIbMYPHUX NOKA3HUKIB, AKI
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MO2ACYMb MOuHiue 8i000pasicamu peaibHuti 000poOym CYChilbCmed, Hide mpaouyitini
EKOHOMIYHI NOKA3HUKU. 3aKIUKAEMBCA 00 AKMUGHOL Yuacmi KyIbMypPHUX, OCIMHIX ma
0epICABHUX YCIMAHO8 Y CIBOPEHHI «KYTbMYPHOL epuy, 0e SYMAHi3M, CIAanull po36umox,
KpeamusHicmb, pisHOMAHImMHICMb ma 0yX08HUL pO36UMOK 6Y0ymb YeHMPanrbHUMU.

Knrwouosi cnoea: «xynemypa, cmanuii po3euUmMoK,  eKOHOMIKA, — KyibmypHe
KYIbMUBy8ants, 2yManizm, NOKA3ZHUKU 00OpoOymy, KyabmypHd napaouemd, eKonoliyHa
Kpu3a, coyianbha cnpagedusicmy, KyibmypHa enoxa, Xoniam, OYX08HI YiHHOCHI.
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J. Moa Hlagep wiicraecaT pokis npaitoBaB y cdepi MUCTEUTBA Ta KYJIbTYPH 5K
aBTOpP, KOHCYJIbTAHT, BHUKJIaJa4 Ta aZ[MiHiCTpaTOp, a TaKO0XX BHKJIaJlaB eKOHOMiKy,
MDKHapOIHUH DPO3BHUTOK, YIPABIiHHA MHCTELTBOM Ta KyJAbTypHY TIONITHKY B
yHiBepcuterax Kanagm ta Cnomyuennx IllrariB. BiH — 3acHOBHHMK 1 JUpeKTOp
BcecBiTHROrO KynbpTypHOro mnpoekty B Mapkxemi, Kanama, skuit OyB odimiiiHO
oroJomieHni BeecBiTHIM TecATHIITTM KynbTypHoro po3sutky FOHECKO y 1989 pori Ta
JOCTYIHHUI 3a agpecoro Www.worldcultureproject.org. Bin € aBropom 6ararbox crareii Ta
KHUT [IPO MHCTEILTBO, KyJIbTYpPY, KYJIbTYPHHUII PO3BUTOK Ta MOJITHKY 3arajoM, a TAKOX IIPO
KaHaJICbKy KyJIbTYpYy Ta TBOp4icTh 30kpema. JKuBe B Mapkxemi, Kanana, 3 apyxuHoi0
Hemnci. 12 ciuns 2025 poky.
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